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Reviews. 

Lucifer, A ‘Theosophical Monthly Journal edited by Mrs. 
Annie Besant und Mr. G. R. S. Mead. We have received a 
сору of the above for August 185 Apart from its technical 
articles, there is one entitled "еше toa С tholie priest— 
No. LIE,” which our friends of the “Harvest Field” and „Sophia 
will do well to rend, besides au abie article named © The unity 
underlying all religions“ concluded by Mrs. Besant, а re- 
miniscence of the Conjurer Cagliostro, and © Au important 
letter“ from an apparently mysterious source, in which it ts 
observed that the Theosophical Society might rather perish 
“with both its hapless founders than that it should be permit. 
ted to become no better than an academy of magie und а hall 
of occultism.” Even the Lucifer might follow the remark 
with advantage, as it contains an extra dose of ocrultism, and 
some of its mysterions articles may well be omitted and their 
place taken up by interesting aud able articles оп philosophy. 
Even its interpretation of“ Sesha-sayana” is not the highest. 
It is remarked in the above letter. The true religion and 

hilosophy offer the solution of every problem. That the world 
їн in such a bad condition morally is a conclusive evidence 
that none of its religions and philasophies, those of the civiliz- 
ed nations less than any orher, has ever possessed the truth. 
The right and logical explanations on the subject of the pro- 
blems of the great dual principles, right aud wreng, goad and 
evil, liberty and despotism, pain und pleasure egotism and 
altruism, are as impossible to them now as they were 1886 
years ago, Kc.“ In spite of the mystery that ensbrouds the 
authorship of the letter, we cannot help observing that the 
dissatisfaction bere so clesrly expressed argues a rather im- 
perfect understanding of the“ law of Karma.” Ihe world as 
a whole was never better. As Swimi Vivekananda so 
graphically put it, it is a veritable dog's tail whose curliness 
can never be mended. It is simply a field for exercise, а 
gymnasium of souls so to spe»k, where we have to traiu our- 
selves and get better. As Schopenhauer pat it the world із а 
penal colony where we bave to suffer our Karma and acquire 
onr freedom, enabling others also at the sametime to obtain 
theirs. There is at all times in it civilization on one side, 
barbarism on the other; one nation is materialistic, another 
philosophical, » third political. In every аре Dharmapntras 
and Duryodanas, Rimas andRavanas, Krislmas, and Kamsas, 
Vibhishanas and Kumbhakarnas, have lived side by side with 
each other, and the memories of a glorious past and the 
prospects of a future millennium have been held out for the 
Satisfaction of the easily depressed, ignorant minds, of which 
we have always an abundance in this warld. The world may be 
compared toa river in which as the tides flow into the sea at one 
end, they are springing out at another. Any attempt at establish- 
ing a new philosophy even if it Бе styled ''Їһеозорһу”—ав a 
panacea for the ills of life, can possibly fare no better than the 
systems that are already in existence. Another enrious remark 
in tbe same letter, deserves a passing notice :— And it is 
expected to allow the Theosophical Society to drop its noblest 
we the humble disciples of these perfect Lamus who are 
title that of Brotherhood of Humanity, to become a simple 
school of philosophy!” Sneha remark would be natural in 
tbe mouth of a Christian Missionary, bui it comes with 
surprise from a Theosophist. Vedantism is incapable of 
any form of the spiritnal selfishness and the numerous lists of 
emancipated sonls (Guru pruramparas) from Narada's time, 
and even before are proof that its philanthropy is the most 
effective though the least noisy. some strange theories put 
forward in an article“ Occultism in English poetry” con- 
clude an altogether interesting number. 

The Land-Mark of Ethics according to the Gita by Bul- 
Joram Mullick, B.A. The title rather is misleading for no- 
where is any attempt made te bring our the real ethies of the 
Vedanta philosophy. ‘his pamphlet of 33 pages is an ontline 
of the Gita with few commen-s. here are some interes ing 
remarks, аз, “ Why shonld God be like the Arab Clan-chief 
darting anger and fire through His еуез and hurling down 
thunder from on high to kill miserable unmanity with fear! 
Let us sit beside Him Arjuna-like, behold Him asa friend, 
and learn to despise the relative unreal. and love the abso- 


The doctrine of 
satisfactorily ex- 


cause of deliverance.” 
“ Visyaripa’ are not 


lute as the sole 
incarnation and 
plained. 


Sadhana-Chathushthaya, a lecture by R. Jagaunathiah, 
. T. S.— Phe lecture is on the whole interesting, though 
ра 


‘sin it of а rather mysterious nature, е. g., 


„ice well puritied by the touch of Virtuo freely roams 


ever the Astral planes 
thaya ars prescribed as the m 
voie Perhaps 'Theosophists enn understand this, it is 
hardly popular. The lecture concludes with a beautiful 
quotation from Sir Edwin Arnold which beautifully says.— 
eat 
S. 


and the saddhand chathush 
is for the development of the 


any teach Nirvina is to cease, 
y unto such they lie.“ 


Lectures delivered at the Presidency College Literary 
Society.— We have received copies of aseriesof lectures delivered 
on behalf of the Presidency College, Literary Society, Madras. 
The subjects range from“ Cycling” to“ Vedånta Philosophy.” 
Mr. Satyanithan, N., in comparing the Indian and Greek 
philosophies ys thatthe Insians arrived at the true con- 
ception earlier than the Greeks. The early speculators of 
Greece never went beyond the confines of the material uni- 
verse, whereas, in India, philosophy was given а metaphysical 
turn from the very commencement. Mr. N. Vaithyanatha 
Aiyar, Moa, dolivered an able lecture on the Vedanta Philo- 
sophy. The Honorable Dewan Bahadar S. Subramaniya 
Aiya who presided on the occasion well observed that 
a man’ tual advancement is not for his benefit alone, for 
he has still his work to do; and drew attention to the impor- 
tant precept, “that a man should obtain complete mastery 
over his own senses and mind, and be calm, just and true,“ 
The lectures ате generally interesting and the society thus 
gives scope for original research. 


The Yoga Vasishta (Laghu).—Mr. К. Näräyanaswämi 
Aiyar, F. T. S., of Kumbabonmm really deserves to be соп. 
gratulated unon his successfal translation of this most inter- 
esting contribution to the Vedinta Philosophy. The book is 
full of stories which are very difficult to translate, and the 
Eastern manner of putting them cannot be conveniently rid 
of its foreignness to the Western readers. Nevertheless, а 
valuable treasure bas been opened to him that cares to know, 
whether Indian or foreign. The book is intelligible through- 
out, though the language may here and there be improved, 
The introduction is a little unfortunate as it seems to have a 
tendency to draw attention to the non-essential points (what- 
ever their value might ре to the Theosophists) in the stories, 
A list of coincidences between H.P.B 's doctrines and the Yoga 
Viisishta might better have been omitted in the interest of 
the general student of philosophy. A warning із generally 
give uto the students of this book by those competent to 
advise. that only the principles of the story and not their 
setting shonld be attended to, anda simile is generally 
added, „like a man who loses a gem оп the road and 
the mud and all, and оп find- 
away. Similarly in reading the 
the central lesson of the stories and not the 
elements which have been introduced for 
the sake of story telling, shonld be grasped. To make 
aur meaning clearer, in the story of Sikhidvaja, Chüdälai 
is represented as entering into her busband’s mind, and as- 
suming the forms of man and woman at the same time; 
all this belongs to the art of the story so to speak, Tho 
central lesson of course being renunciation in its highest light, 
This warning is no where given to the reader in the book 
under review. In other respects the translation is а decided 
success апа a standing contribution to the Vedäntie literature, 
We hope that our friend will favour us with some more trans- 


tations in his simple facile language. The get up of the book 
їз very neat. 


in order to find it takes 
ing the gem throws the res 
Viisishia, оп 
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articles on Sandhytrandana, and successive literary criticism 
of ancient poetical works. ‘The Sanskrit articles are written 
inen simple popular style. Science іх being made easy for the 
Pandita, and there is a beautiful ndmixtnre of Eastern and 
Western methods of instruction. English science und Japan 
history gn with Vedic quot tions. and poets like Kalidasa and 
Buavubhuti render their service to the new method of instrue” 
tion in the jonrunl. The third part contains the elementary 
Sanskrit Grammar and sundry other translations. ‘The 
Journal is liberally supported by the native states of Travan- 
core, Cochin and Mysore. and godfathered by the retired 
Devan Hon A. Seshayys Sastryar. C. S. 1. For stndents and 
others wishing to learn Sanskrit, a morë convenient help 
cannot he thought af. The annual subscription is Rs. 3.6.0, 
including postage. 


Mews and Motes. 


4 Swami Vivekananda visited Prof. Deussen in Germany. 
He writes that they “ have become inst friends.“ The Profes- 
зог accompanied the Swami to London 

The Hindu Moral Association А new religious asso- 
ciation of student has been formed in Madras with Brahma. 
sri R. Sivasankara Pandiaji, В. А. К. Т. s. as its moral 
adviser, P. V. Rimasnwmi Raju, Esel, Bur.-at-law, as Presi- 
dent, and Messrs. G. Subramania Aiyar and V. Ramuswami 
Alyar, R. 4. l. r., as Vice-Presidents. The Society has livad 
life of six months, regularly meets and promises to continue. 
les library contains nearly 350 books, and is іх supplied with 
the 4. B. Hodhini, the Awakened India, the Times, &e. It 
holds religious classes, in which Mr. Pandiaji lectures nbout 
the Bhagavad-Gits and other things. It is intended to extend 
the reading room and library, for which the liberal support of 
the-patriotic public is carnestly solicited. 


More Sanyasing—Swami Sadananda, a disciple of Swami 
Vivekananda, and Swami Keishnanandn, a disciple of Parama- 
hamas Ramakrishna, were in Madras for two weeks lust, 
month on their way to Ramesvufam. They impressed all 
whocame in contact with them with their love and their 
purity of character. 


Vedantism in America.—We learn from the latest Ameri. 
can cuttings chat Mr. Edward Day and Miss Mary Phillips 
have an interesting programme before them for this season, 
the spreading of the Vedanta in the higher circles of 
America. 


Swami Saradananda is reported to he doing yeoman's 
service in the field of onr philosophy in America. He is talked 
of us an interesting figure, and is very much liked. People 
expect to hear much from him in New York this winter. 


A public lecture —An interesting and largely attended 
public mecting was held at Pachsiyappa’s Hall, Madras, on 
Friday, the 9th ultimo, in connection with the 2nd Anniversary 
of the Yoang Меп'х Hindn Association, Prof. Rangacharya, M. A., 
delivered an address on the “Central Lesson of the Gita,” und 
‘the Hon. Justice Subramania Aiyar occupied the chair. 


The Czar on India.— We find the following passage in“ The 
Travelin tho Enat of Nicholua Emperor of Russin“, where- 
in [ndia іх described as tho land of xpirituolity and wisdom. 
© To-morrow, India Sleep deserts mine eyes. l vainly sougbt 
it in the balmy night. in the gold und crimson of the rising 
sun; the dawa grects the promised jand, where the heavens 
are pervaded with the charms of love, but passion is conquer- 
ed by an unspeakable sadness—where lifo mlowa bright, 
усі allis as a dream, and breathes with beauty irresist- 
ible us death. O land of daring drenms and soaring 
thought! Though risest out of the azure deep, whose 
monrnfnl meaning echoes вааїу back the discord reign- 
ing in the weary heart. India hes before us! Here holiness 


‘has safely reached London. writes to say 


and peace: appeared in visions unto mon contemptuous of 
pleasure; since their age the people live the self-same life, 
yearning for the Divinity, for freedom and аб mement. Here, 
where the carthly realm of sorrow borders on the heavens, 
and when the soul is crushed by unceasing torments, this 
magic land calls us into n world of wonders, into the realm 


of the eternal mysteries and of boundless wisdom.” —The 
Brohmenidin. 


An Admirer of Swami Vivekananda.—We have received a 
very enthusiastic letter from one of our subscribers, 
Mr. Bhols Datt Gururani, to which we have great pleasure in 
referring. The Gentleman says he is а Brahman by birth, 
but wandered loug without a religion: bis leanings were 
sometimes towards Christianity, sometimes toward lie Arya 
Samaj. Last year he scems to have come by the Swami's 
lectures, and yearns to be taken by him asa disciple if found 


worthy. Blessed are ye that hunger now : for ye shall be 
filled.” 


Swami Avedananda in London :—Swami Avedananda, who 
that he met two 
of the greatest European Vedantins, Prof. Max Muller and 
Prof. Deussen, and had an interesting conversation with the 
latter in Sanskrit. He is now working with Swami Viveka- 
nanda, who ia holdiug classes on Vedanta, at Wimbledon, 
Londen, which large number of influential ladies and gentle- 


then eagerly attend. 
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The Ideal of Truthfulness 
THE STORY OF HARICHANDRA 
In Enylish. 
A true Pathetic Story: Every one should have this Book. 
Price. As. 5 only. Postage extra. 


OPINIONS. 


The Power and the Guardian, Calcutta. — This volume before 
ua gives the public, Native aud European, nu iden of the 
highest perfection of truthfulnoss which model charactors 
attained in days of old and ought to remind the readers that 
the ancient Hindus may unquestionably stand before us as 
our guides in the higher aspirations of our moral nature. 

Rays of Light, Columbo, Ceylon.—The "Ideal of Truthfulness 
is excellently portrayed. and the story of Harichandra has a 
good lesson to teach. Weare glad to note that the story has 
beon translated into English, and we commend the book to all 
readers.” 


Sold by Messrs. Т. S. SUBRAMANIA & Co, 
Publishers, &.. Palghat. 
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A First Principle 


FROM MARUTHAIVI’RAN* TO МАНА’ VISHNU. 


+ Iw our last issue, we had occasion to determine the 
province of the philosophy of the Vedanta. In its prac- 
tical application, it consists in the purging out of the 
grosser elements in man, in the complete subjugation 
and voluntary surrender of the flower human nature, “in 
working out the brute and working in the God”, in the 
attainment of that peace which passeth all under- 
standing.“ To enjoy that peace for the space of even а 
second is equal to the benefit, says Yoga Vasishta, of a 
Кајаѕйуа sacrifice ; to live ten minutes in the enjoyment 
of that beatitude of the nuptials with God confers the 
benefit, says the same enlightened authority, of an asva- 
médha sacrifice. 

The difficulty of attaining that state of peace От 
Santi Santi Santi,“ all peace, peace, peace—is so great 
that Thayumänavarf says, It would be easier to fly in 
the air, to wander unseen, to walk on fire, to play with 
the lion and the cobra, and to do ever so many other 
wonderful things”; the ascent on flying machines and 
balloons is nothing when compared to the difficulty of 
entering into the inner bower of the human mind, which 
is an abode of bliss and peace sweetly combined like 
sugar with honey-—retreating there into that bower and 
standing four-square to all the storms that might blow 
around, and to the battery that might go on pulling down 
the rampart walls of the body. the social organism and 
the state, and utterly unmindful of the war thar might 
be going on in the outer world. To so retreat like the 
anail, to draw one’s out-going energies within ‘like the 
tortoise that draus its limbs within in times of danger 
Gita, II, 58—, is a rare privilege attained by the grace 


A terrible deity worshipped by the low classes, especially at 
Madura, 

+ Reader, be not tired of this name, as that poor peasant was 
of the name of Aristides in Grecian History, for he is the man 
who has made philosophy most poeticat in the South. 


of God, by the blessings of the Guru, and by constant 
practice. The Tuscan artist that viewed at evening from 
the top of Fesolè or in Waldarno the spotted globe of 
the Moon’ is nothing before the man who is able to draw 
himself within himself. Indeed, the toil and turmoil ofthe 
modern-day life, the noise and din of the work-a-day 
world, which seems to progress terribly with the progress 
of the suns, as indicated by that melancholy and fortu- 
nately false expression, “struggle for existence,” is 
pitiable and terrible to think of There is really no 
struggle for existence: all this apparent elbowing and 
pushing is a result of the false idea we have about our- 
selves, of the end in view we have set before our- 
selves, vis., to struggle and survive. We are struggling 
not for existence; for, as a great poetess has said, We 
are bound to live as far as the impetus that sent us here 
lasts, for the God that made us is not dead.“ We 
are all of us struggling, not to survive, but to live freely 
and happily, steering consciously or unconsciously to- 
wards that peace of mind which passeth all under- 
standing”, and which is the crown of the constant prac- 
tice of knowledge and virtue. Alas! haw difficult it is 
for the man of the world, the man of the Gujili*, to enjoy 
peace of mind for even one minute! How that long 
desired repose eludes our grasp iike fairy gold ! while 
wealth comes and goes, while youth leaves us stranded on 
the shore. while old age threatens us with its fallen jaw 
and a fearful prospect when that peace is most needed. 
You cannot’see people in London, and you should not 
see, for, says Washington Irvine, they are literally fa 
the market, and with them time is money. We poor 
men have timeto gather the fallen leaves, but hardly 
time to hurn them in winter and have a little fireside. 
1 had been for six months in Italy,“ says Ruskin, 
“never for a single moment quit of liability to interrup- 
tion of thought by day or night whenever Iwas awake. 
In the streets ofevery city there are entirely monstrous 


es 
The Madras market where stolen and other miscellaneous 
articles find a sale. 
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and inhuman noises in perpetual recurrence—the violent 
rattle of carriages driven habitually in brutal and sense- 
less haste, creaking and thundering under loads too great, 
for their cattle, urged on by perpetual roars and shouts ; 
the bellowing and howling of obscene wretches far into 


the night, clashing with the Church-bells in the morn- 


ing dashed into wreckless discord from twenty towers 
at once, as if naughty devils to defy and destroy the 
quiet of God's sky and mock the loss of His harmony; 
filthy, stridulous shrieks und squeaks reaching for miles 
around into the quiet air from the rail-road stations at 
every gate ; and the vociferation and legs and frantic 
noise of a passing populace whose every word was in 
mean passion or in unclean jest.” How pathetic in the 
same strain is the complaint of Schopenhauer against the 
dust in the road and the reckless noise in the streets un- 
дег the friction of elbowing ! The thoughtful man 
wants repose; and many a time and oft has retired 
into the forest or hid himself in the cave, to have а sin- 
gle hour under the calm sky, to roam.“ retired like 
noon-tide dew”’—leaving the noisy world to itself--near 
the running brooks “ murmuring а music sweeter than 
their own,” and to try with all a Guru's grace to retreat 
more within himself without either eyes or ears, him- 
self bis world and his own God. How many a Bharata 
bas descended from his throne in the midst of regal en- 
joyment for the quiet air of heaven and the quieter 
retreat into the inner world ! To conquer this kingdom 
behind the curtain, to gain this dominion of the Self is 
the final aim, the summum bonum of life. 

This, however, being very difficult of attainment, it is 
necessary that there should be steps leading to this 
sanctum sanctorum. ] cannot ask my innocent old 
grand-mother or my busy domestic wife to retreat all 
at once into her internal Self; that requires a warrior’s 
strength and more than a warrior’s courage. What 
do you think stands between them and their em- 
pire, reader? Remember Nanda's tale elsewhere told, 
and its moral. There are Viran, Irulan, Kätteri, Verian, 
Nondi, Chamundi апа a whole host of aboriginal. dei- 
ties with big bellies and difficult appetites. Nay, not 
merely they. Go to the same story again ; we are 
slaves ; Nanda, А’'папаа, this sportive Aiman playing 
within its prison like a calf leaping to the length of its 
tether, is a Pariah slave. He has his master to obey 
and kinsmen to fear: and how many masters have we? 
How many passions mocking us at every turn, opening 
loose our coat, though we are trying to button and 
close it up to the chin, and robbing us every moment 
of our master’s сар! Our belly is а great monitor, the 
agricultural god that we have to feed. We make all 
sorts of noise and keep up this world of strife; and 
ourselves die in the midst of the fray, sweating and 
bleeding desperately—our place taken by another whose 
way is exactly similar: such being the case, how difficult 
it ix for us to attain without a ladder to the peace of 
Heaven! 

Have you ever contemplated, serious reader, upon the 
diversity thatexists around you, the infinity that confronts 
you on every side, the multitude of lives visible and 
invisible that live in the water, that flnat in the air, that 
enter into your nostrils, that flow in your veins, that 
people the starry heavens—what ип infinite multitude, 
what a desperate diversity, so that Sri Krishna himself 
said, “ Nanthéstimama divy4ndm vꝛibhutinam Paran- 
eupa there is no end to my wealth phenomenal, О my 
friend Arjuna ! You or J cannot deseribe it, Why ! 
comparing that multitude to an ocean, the ocean is a 


speck in that infinity, but we are obliged to talk by our 
own play-things : take that infinity as an ocean, take a 
wave, take its crowning froth, take the top thereof, nay, 
take therein a particular atom ; in that atom is folded up 
this whole mass of humanity. Consider that mass at pres- 
ent and look into the vast variety that exists there, We 
do not know if the bear differs from the man, more than 
опе man from another. From an lago, who could not 
endure the happiness or virtue of others, to a Buddha, 
whose heart was melting with abundant flow of love to 
all mankind and whose only object was the advancement 
of human virtue; from Dame Darkmans, the cynical 
philosopher who wished everything to be turned to 
dust and ashes, to: Francis de Assissi, to whom the 
nightingale was a sister апд the lark a brother; from 
the raging pestilential witch that wanted every marriage 
to be turned into a funeral and regarded more the 
funeral cakes than the marriage bhüri (gift), to a 
Sankara, whose love to the world was spontaneous like 
the light of the moon, who could approach the leper 
cast off by the village and, finding in him the quatities 
for discipleship, confer upon him the highest good, the 
blessing of divine instruction; from a daring and in- 
triguing Lady Macbeth to a gentle philanthropic Miss 
Florence Nightingale; from the cunning court-fool with 
motley gear pandering to his belly like a pig to Sri 
Krishna, who could change a hero’s melancholy into 
philosophical solace and purge the illusion of self by 
the vision of the Brahmin going round the fire—what 
an infinite variety of characters, which Shakespeares, 
Scotts, KAlidasas and Kambans cannot sufficiently do 
justice to; what permutation and combination of a few 
apparently simple qualities rendered complex (ог 
the artist and philosopher. Oh God! how rich is 
Thy wealth; how abundant the variety of Thy manifes- 
tation; what a field for working out past Karma (the 
result of past action); and with all that, what singular 
unity! So that ifany religion were possible for all, a 
common underlying net work of principles becomes also 
possible, and a vast complex religion may safely be 
built upon the rock of that foundation impregnable for 
all time. 

Religion is an essential factor of human progress, a 
necessary element in society. Man has strnctural 
relation, says Kant, “with three things, God, world 
and soul.” He cannot escape these. They hunt him 
wherever he may be. He may hide himself in soft 
pillowed leather cushionsf he may shelter himself 
under the laughing lips of women, or he may ascend 
mountain-like peacock thrones; but wherever he may 
be, as the sky always is above him and envelops 
him, so does this problem of life and death. It haunts 
him like a nightmare and presses. for solution. A 
solution he must give even from the lap of his lady- 
love, even from the Sandwich islands, even from the 
solitudes of the forest, even on mountain-like peacock 
thrones. 

Agnosticism is only a passage in human progress. It 
marks the transition stage where superstitious early 
faith is about to be changed to philosophical religion, 
Nature gives sound blows; апа the child diet of д 
Meltin's Food of an unscientific belief ceases to satisfy. 
But progress is not destruction but building up. So 
through this process of Agnosticism which is:nothing 
but the destruction of unquestioning faith, religion will 
get scientifically erected up into philosophy. Doubt is 
the interval between the morning breaktast and the late 
dinner. The newly built High Court tower has to be 
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tested by artificial battery or natural storm, and then 
alone may the judges safely hold their sittings there. 
Sichilacly, when the dear child is dying before one's face 
and: prayers avail not, when the beautiful wife is sudden - 
ly transformed into an ugly leper, when the Huzur 
Sheristadar finds himself suddenly dismissed for no 
apparent cause, When the world appears inimical, sinful 
and unjust, when a Kuchela struggles for livelihood 
witha battalion of naked children and a half. clad wife 
and while Ravana enjoysa mountain-like golden palace 
and controls the spheres—and physical science seems то 
secount for creation and destruction by its laws of 
natter and energy—doubt arises, It might often cul- 
minate in despair and suicide. But killing is по end- 
ing. Only the curtain falls, the scene changes, and the 
heco appears dressed up ina new fashion—that is all. 
You may doubt the existence of God and live in it for 
some time. Ви vou, who cannot long doubt whether 
your young Amy returns your love in spring time 
or not, can you long doubt if you have a soul to save? 
No! Huxley did not die а sceptic. Indeed, scepticism 
cannot be a religion; and though ‘honest doubt is 
better than half the creeds,” it is not itself one. Young 
Amy’s hair is turned to grey in spite of the doctor's 
drugs. Youthful Locksley's bload is down once again. 
God again comes fora share in his heart. Young Amy, 
young no mote, is too shrivelled to occupy that cavity. 
Nature administers good whipping ; many an evil comes 
and goes; there isa knock against the knavish pate,a 
curse ngainst the day that brought him down, when 
Amy takes toa gilded fool. Adversity is yet а toad 
haying a precious Бет in its head, and that gem is 
philosophy, Social science was studied in youth and 
other sciences in manhood, but these are not enough. 
Some day the warrant comes and the knock is heard at 
the door. Dukring karane” (Grammar) does not 
save. Another science has to be sought after. God is 
its teacher and God is its reward. 15 not religion 
necessary now? Thank God there is a belly here, the 
God Ganesh, that nature has a whip and death comes for 
a share of your heart. Blessed are they that mourn, for 
they shall be comforted.” Blessed аге the, poor in 
spirit for theirs is the Kingdom of Herven.” 


Religion thus being a necessity, and shades of human 


character being too infinite for even a Shakespeare or a- 


Raphael, it necessarily follows that there must be dif- 
ferent grades for different men. cruiches of different 
lengths for men of different heights, different rungs 
inthe ladder of spiritual progress ali connected and 
held together by a firm philosophy which stands as 
their common basis and supports them (ог sll eternity. 
When young, we thought that as the propositions 
of Euclid are one and the same for ай mankind— 
though some knock their heads in vain against the 
deductions— 80. if there should be а religion, it should 
be common to all mankind, The difference is that 
geometry is not a matter of human aptitudes, there 
are no tendencies in it, it is all exact like the laws of 
astronomy. or physical -cience. The law of gravitation 
is the same for the Yogi and the ordinary man. Maon- 
light ie innocent of the distinction af rich and poor. But 
one kind of wife will nou suit all the world: опе man 
wants her to be black, another wants her to be noisy 
and quarrelsome, a third desires her to be effeminate 
and modest, a fourth requires her to wear stockings all 
day long and talk nothing but English, A mother does 
not suit the fancy of all her children, Likewise, religion 


is a matter of mind ; there is no exactness in it except іа 
its final-pbilosophy. Even in the roads there is соф; 
siderable difference, and that is. why а Guru is 80 
seriously insisted upon. 

Some over-wise men think that their intellect is their 
Guru, or that the impersonal God is their Guru. But 
when they enter into the awful rolitude of the narrow 
way, when they climb the steep ascent swimming against 
the gravitation of the earth, when the loneliness of the 
path, its pitfalls and dangers and snares and sphinx- 
questions begin to be suspected. then the necessity for 
а Guru will be apparent. The warrior requires я 
charioteer. Until then the over-wise man is half a fool 
wishing to “ rush in where angels fear to tread.” 


So then, different grades of religion, or rather different 
religions cemented together һу one сопипоп philosophy 
and recognizing their bond of unity being necessary, it 
becomes next clear that these various grades differ in their 
tendencies, each however leading to its next higher. It 
may be asked, how is this possible? How can one religion 
be connected with another and where is the possibility 
of a common philosophy ? And if such a philosophy be 
possible, what are its fundamentals ? To take a simile, 
—we are not to travel far, our India is rich enough in 
illustrations—the northern Hindi-speaking Panjabi is in 
some respects a different man from the Malayalam 
talking Nambddri ; but between these races of North and 
South, the rich Parsis of the western coast and the poor 
fishermen of the Coromandel, there is still a common 
bond through political affinity, homage to the same 
philosophy and homage to a common sacred literature ; 
the Ganges is the common property of the whole race, 
the Himalayas are the pride of all the country ; Rames- 
waram has its devotees from the snowy hills to the 
Southern cape. Thäyumänavar chants the Upanishads 
in Tamil, Sankara preaches them in Sanskrit. Buddha 
takes his transmigration theory from the Vedas ; and 
even the Fire-worship of the Parsis is nothing unknown 
to ancient Rishis. The fisherman whe suddenly loses 
his child comforts himself with the same doctrine of 
karma as the Ѕапуйыл of Benares. The Congress is а 
common ‘stitution of modern days. The Muhammadan 
Akbar rendered the Srutis into Arabic; and the Indian 
Mast&n is not far different from the retired Yogi. So 
then, India, peopled as it is with a vast variety of races, 
has yet a nation with common sympathies and common 
interests. 

Similarly, the dread Maruthaiviran, who killed with 
his legendary axe one thousand persons in the course 
ofa single night (the English soldier is requested to 
laugh within his sleeve), has a close kinship with the 
Jesus of Nazareth, the Alla of the Koran, the Krishna 
of the Gita and the Vishnu of the milky sea. 

t. They are all of them Gods. 

2. They are all worshipped. 

3. Man has hopes in the possibility of being saved 
by them. 

4. All the worshippers want to be saved from the 
misery of the world. Only, one thinks that he alone 
will be saved, and even for that he will have to wait till 
the Judgment day ; another thinks that he could be 
saved only by a multitude of black-eyed girls ; a third 
thinks that without the honor of moustaches, sharp 
steel axes and high-heeled shoes, there can be no god ; 
another thinks that unless a virgin could bring forth a 
child, there would be no salvation for any one on earth 
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another thinks that unless his God could love : n thousand 
and three women and be in all their houses at the same 
time, there could be no moksha; another yet thinks that 
unless his Gad sleeps, the world could not get on for опе 
moment. By the way the true Vedântin has an odd 
humour in him like the man in the story who cried Beb- 
bebe to everyone that came to him. Не can enjoy as a 
Spectator the big drama of the world, he not be ing the 
stage king or an imitation fool, To every Шип in cam- 
mon he has anod of assent, Maruthaiviran must have 
high-heeled shoes, he says, for : 

vatliã pasyati chakshubhyim tat taddiméts bhavayet.... 
The high-heeled shoes, the whiskered figure that walks 
upon them are both God, he says. And if Mahavishnu 
sleeps on the milky зел, he says, it has а splendid inner 
meaning (for which see p. 57). Krishna, he adds 
is bound to be imprisoned in all lovers’ hearts alike. 
and so oa. 

But it is difficult to be so impartial. The Миһапипа- 
dan wants his Houris and Houris alone. The Vaish- 
navite wants his god to wear Pulvis Alba alone. It is 
all the stary of the blind men that saw the elephant. A 
child thinks that sugar is the sweetest thing in the world, 
another the mango fruit, а third a silk cloth, a fourth the 
сас festival, and so оп. All want something sweet. 
They аге all agreed on that one thing. It is the same 
with these теп. They all want to be saved but euch 
wants his own Heaven, 


5. All want somehow to leave this wicked worid 
soon. Some say that Satan came and disturbed it. 
Others say we reap what we sowed. 


6. All believe in their own immoriatity. All the 
world may die, but John Bull and Virdsdmi have faith 
in their own eternity. 

7. <All believe thatsin isbad and that virtue alone 
is good, though it is difficult for most men to do as they 
feel. 

8. All agree in thinking, though our fishermen are 
not distinctly conscious of it, that the evils of the world 
are due to selfishness, aod that, ifthe self be destroyed, 
the root of the misery is cut down. 


9. АП, superstitiously or otherwise, fall at the feet of 
men who have cast off their little selves and risen as 
pillars to Heaven. 

10. No man findsit possible tolive long without a 
re’ ion. though he decorates his God with a vig 
turban, or with silvery beard, ог as laughing on the 
peacock, or dancing with а flute, or sleeping on the 
milky sea, or contemplating on the silver, mountains, 
or mourning on the cross, or lisping in His virgia 
mother's arms. All these are true to the VedAntin to whom 
nothing in this God-ruled world is out of place. Only, 
some men are looking at the sun from the wells that 
they have sunk, others from the pits in which they шге 
hiding themselves, others with yellew-colered Ses, 
others уе! from upstair houses, others through windows 
and glass panes, others fram balloons and flying machines. 
a few-with telescopes on Fesolé heights, and a few others 
with flowers mixed with water atthe birthplace of 
the Ganges оп the never-dying Himalayas, uttering 
there the mantra of mantras, the Gdyalri (the Indian 
prayer). 

How there are different stages and how through all of 
them there runs а unity of Godhead 45 а string ina 
pearl garland, to use Sri Krishna's phrase, is a subject 
which we reserve for a future occasion. 


The Na ma' pana -The Secret of its 
Success. 


Tuxux have beon some grent poems of tho world known 
ав Epic Poems. Inthe West, we havo the {аа of Homer, 
which is counted Шо greatest; nextin rank are tho 
prois of Virgil, Taeso, Miltau and other great writers. lu 
the Bust, there are some pooms amoug the Persians and 
other nations known us Epic; but tbe Epic Poems af. the 
the Mast, properly so-called, ure the Râmâyann and Malå- 
bhârata. Considering all these poelun together, it is not 
ditticult to see that the only Epic Poems thatare popu- 
lnr, in addition to being'favoritea of the learned and the 
philosophical, ure the two great Poems of India, They 
are indeed popular, in the truest sense ofthe term. We 
all knew, how, almost every day, the Ramayana und 
Mahabharata аго read and explained by the learned and 
initiated to large coucourses of people, who listen to them 
with деер attention and imbibe the priuciples of conduct 
ihustruted by she actions of the characters that play so 
conspicuous u part in them. There is nothing similar to 
that in the West. In England, we don't see tho ordinary 
people listening to the Purudise Lost read out te them in 
the way in which the Rimayaua ів read out in our 
country, Nor bave the people there the same affection 
for the work, so to speak, that the people here have fr 
the Riiniyuun. Now the question sarisea—what are the 
socrets of the success of the Rimdyana? Again, thin is 
not a success of yesterday, nor of ordinary magnitude. 
It in ч success, which has shone forth for ages past; and 
as to its maguitude, we have simply to illustrate it thus, 
At Gangotri, which ів the northernmost point of lu, tin, 
in a sense, the Chief Punda goes by the name of Risa- 
shuran, At Kauyàkumari (Cape Comorin) the Chief 
Archuka ін Ramabhattar In the intermediate country, 
should a ceusns be taken of all the Hindus, that bear the 
uame of Rima, it will be found that they form a very 
large fraction of the whole body, Whence the greuturss 
of this name P—is the question as stated supra The an- 
swer is simple, Truth aud Justice are dearer to mankind 
than the Snu und the Moou. This is true iu spite of all 
that has been said ubout the frailties of the human spe- 
cies. The Rämäyunu has for its subject Rima, why was 
pre-eminently the advocat: of these two great principles 
of existence; because the world exists, supported Ьу 
truth and justice. Of all the epithots that Valmiki, the 
great author of the Rümäynnu. has bestowed on Raima, 
the greatest in Satya dhurma paråyanah”—ie, "oue 
who-e eminent course of couduat was governed by truth 
and justice. Lakshmana, the brother of Rama, sorely 
grieved at the sudden change of affairs, when Raine was 
asked by his father to go to the woods instead of being 
crowned Yuvaraj or de Prince Regent, requested bis 
brother w set ut naught. his father and his promises 
And ananme the sovereiguty of Ayodhya, Rämu n hi. 
— Nohicheyauadharmena Sukratvntupilak s“ 
га. 5 Баклава, I Would not desire to attain even tr. 
sition of аа oy injustion” It is te maintain ibe 
сипке of truth and justice that Rama went to the u, 
with his Consort and step-brother. The sufferings thut 
he uuderweut with them and without them, are known to 
ull---in fact, the substance of no ‘glory is known in every 
homestead in India во well as that of Raine and his suf- 
ferings That he nide such great sacrifices, practised 
such self-denial, and endured so much on acconnt of truth 
and justice, are facts, which explain his great popularity. 
Though Rama pluyed his part. on the theatre of life 
ages аро, yet he is this day more than a living model 
among us: his memory is the holiest that our people 
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cherish ; his name їз the greatest among those they re- 
vere. He is в combination of all that is great in the 
temporal and the spiritual worlds. While agreat many 
rulers of men have drawn invaluable principles of politi- 
cal conduct from the advice that Rama gave to his brother 
Bharata, when he visited him in the Chitrakuta forest. a 
great many more rulers of their senses and interna) selves 
have derived that priceless wisdom which leads to Mukti 
or Salvation, from the conversation that Rama had with 
Shramaui in the woodland glades that hordered on the 
lovely lake Pampa—not far from the banks of the river 
Tongabhadra, Nay, the very name Rama has been taken 
as a symbol of salvation and made the subject of con- 
stant meditation. 
Р. V. Ramaswamy Rait, 


Bar-at- Lar, 


Seekers after боо. 


І NANDA, THE PARIAH SAINT. 
(Continued from page 31.) 


No deer that newly ехсарей from the hunter's toils, no 
Negro slave newly emancipated. no barren women just 
blessed with а male child, ло blindman that newly receive 
ed the gift of light, was more rejop-ed then Nanda the 
Pariah who was relieved from the work which stood be- 
tween him and his God, Nay, the very gods in heaven re- 
joiced to see Nanda dancing across the grassy plains and 
fertile meadows as if he were a wolf springing upon his 
victim, eagerto spring upon that victim of victims, Nata- 
raja, the poorestof the poor, the poor Minakshi’s* mother’s 
son-in-law, and singing. 


The drogt that cures my grief, tho fear - not · drug, 
The drug that spreads through all the worlds alike, 
The medicine ef grace, the wondrous drug 

That grows within, the drug that feasts my love; 
The drag of growing light. the drug of-life 

And light and bliss, the drug that cures the ill 

Of life, the drug great and ineffable, 

The drug that saves the pain of death, the sweet 
Ambrosia that flows ever within. 


Natardja, Natarija, Natardja, Nataraja. 
Nataraja, my Lord, Natardja, Маіатіја, 
Natardja, my wealth, Natardj.,, Natarija, 
Nutardga, Natarâja, Narthanasundaru, Natardja. 


The gods are never more pleased than when they see a 
good son] springing frantic, ‘ pregnant with celestial fire,’ 
for theirs is the world of love. The story adds, the earth 
shook with joy, the grasses waved with delight and а few 
rain drops of joy, fell from heaven, Nandasang and jump- 
ed like a veritahle deer. He jumped with delight. His 
еуез and ears were hardly bis. He wax beside himself, 
intoxicated with delight. Snakes alone can know snakes’ 
legs. So lovers alone can know the bliss of love. Nanda 
danced and wept; to him who was able to gather up the 
harvest of а thousand acres іп a few hours, the walk 
from Adandr to:-the banks of the Colladam (the river 
Сојегооп\ was hardly a walk. The river was in full 
flood. The waves were ralling forth one after snother 


es — 
* There is a beautiful carving in stone in the temple of Madura 
ef Minakshi's or Parvati’s mother grieving miserably for her rich 
daugbtsr having married Biva the veggnr, the poorest of the poor. 
+ In tbere and tho following verses the reader is requested to 


attend more to the sense than the metre. The original refuses to 
be translated. 


for very joy as it were. There was a weird majesty about 
the waters as they flowed on, in some places moving with- 
out self-contro) like a drunkard who has lost his senses 
and is reeling abont, in others rashing forth like a wild 
lion shaking his mane, in others moving and rollin Tike 
a bull with a fat hamp and in others yet crawling like a 
mountain snake. but everywhere frantic with heavenly 
јоу as if atthe sight of the distant looming tower of 
Chidamharam and every where making a subdued harmoni- 
um or a loud organ vedic music of its own. Nanda look- 
ed at the river, saw the deep water yet clear, saw the 
living flood and claimed eternal kinship with it. Railways 
were not in those days, and Nanda, had he seen а train, 
would have exclaimed, as а friend of the writer observed, 
“Hei my God! carrying all to their respective desti- 
natious without the distinction of age, sex, position. caste 
or creed, and propelled on and controlled hy ап invisible 
power and making a noise (whistle) like the Pranavam, 
the great AUM, and maintaining its world inside’ by 
that noise (Sabda nishtam jagat—the world stands by the 
power of копий or vibration).” Surely there is philosophy 
everywhere for theeyes that wonld вее. 

Nanda saw the wajestic river, danced at thy abundance 
of Natarâja that it bore. It danced and leapt,’ he said, 
singing anthems to my heloved, aud so 1 shal) do’ and he 
danced and jumped singing and singing 

Natarfja’s dunce is dance, 
And al) our dance is ignorance. 


and dancing eternal love to that eterna) lover. А boat 


came;.a black hoatman steered it, with a san-burnt face, 
with his sweat covered all over the body, but bearing the 


traces of the white ashes it wore and sroelling of sweet 


camphor, Nanda saw him and worshipped him, for he 


was Nataräja in his eyes; aud getting into the boat for 


hire sang to а surprised andience about the unfading 
glory of the Prince of Dancers. Не said 


The drug which made me Him, the dancing drug 
That dances in wisdom’s sphere, the silent drug 

The poor man's friend, the rarest drug, the drug 
Вой; first and last, the drug that seeks ont those 
That search for it, the drug all rare to thse, 

That seek it not, that which my hanger scothes, 

The loneliest drag, the pure man’s help, the light 

The pride of love, the drug that drives ont grief, 

The drug that cures false loves and avarice kills, 
That which Earth-huuger soothes, the drag which 


А plays 
Hide-and-seek, the drug which is all within 
The heart that loves, that is my strength and joy. 
Natardja, Natardja, Natardja, Natardja 
Naturdja. Guru, ‘Natardjo, Natardja. 
A atardja; Jewel, Natarája, Naterdja, 
Natarâja, Naterdja, Narthanusundara, Natardja. 


The boat danced on the waters. Nanda danced on the 
boat. The people in the boat danced witn. Nanda. The 
sun-burnt boatman forgot his oar anddanced with the 
people. It was a dance oniversal, an ecstatic festival, 
but a dance of ten minutes. The boat dancing this way 
and that dragged itself to the shore, Nanda leapt on 
the gronnd — sacred it was, it was the territory of Nata- 
таја, pat his hand into hia lap searching for a few copper 
coins, the fruit of his toi] (pockets were not in ihose аук), 
bat the boatmen wept and would not take the hire. “ My 
master, my lord,” he said, no more a Pariah are уоп, 
God has converted you into Himself. | am the Pariah 
slave nnd cannot accept anything from yon” The great 
Dr. Johnson said of Burke, that if any man stayed with 
him for five minntes, say, to shelter from the rain or 
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tye t Che wild bull. he could dhscever the oriter, and 
ко it was with Nanda. ‘Ten minutes were the interval Cer 
crossing the river, aud within that time the Bhakta was 
discovered and worshipped by a hand of mon whe became 
his Bhakios, The boatman left his boat. The man of 
business forgot ii. The tmdesman neglected his trade. 
The ploughman threw aside his plough. A dauciug group 
formed itself. They danced, danced for very joy: danced 
like Natusija around Nauda, the centre of the group 

The tower of Chidambaram grand, majestic, loomed 
[созш n distance and seemed to хау to Nanda 


O Come and dance, the joyous dance. 
О Come and dance, the Dancer's dance. 
- O dance aug shun ull ignorance. 


Naudu looked at it—the tower of Natarija, bowed before 
it and worshipping it, exclaimed, ^ О lord. at whose bid- 
ding the spheres do their daily work, aud the invisible 
sky like Thyself keepson in space and euvelops 
by the side of thy wealth and тоши 
and rivers where am this poy mosquito, ‘T 
tiny trumpetivg gnat' іх not worth a drop ol the 
mighty ocean that roars day und night. ts vot 
that drop more innocent and beautiful than myself! The 
white saud that endures alike the buroiug sun and the 
falling rain, іх more worthy of thy grace than myself. Oh 
Nanydsin of Sanydsing ! that rulest this vast household 
«Ё gins, moons, stars, clouds, mountains an! rivers, that ! 
should have appeared aa any thiug in Taine Eyer. Ah. 
what a wonder! Grant. Oh God of Gods, that rising fron: 
the Earth stand firm like this tower of Thine. fixedly 
gazing towards heaven turning а denf ear aod а bold front 
to all the winds that might blow.“ 

A few тасав more they went, the base of the tower was 
visible. The temple gate was in view. And Nanda 
saug:— Here is the gate of the Kailas, the gate that 
opens to the good alone, the gate from which no good man 
ever returns, that through which A/dnikkar® entered and 
sung te the coho of these high walls his divine un- 
thems of ecstacy, the gate through which that poet of 
poets Appir? entered and sang his majestic Vedas, the 
gate through which Suudarar® entered and enjoyed the 
secret nuptials with the Prince of Lovers, the gate of tuar 
God who wns feeding a prostitutes brother ut the rate of 
опе golden pie a duy and finally absorbed him. My brother 
‘and friends and kinsmen, here God is and is not. Here he 
ік both fore: and ve form. Hero he dances and is quiet. 
Here it is that the ignorant „ге blessed with wisdom 1 
the wise loose thoir seuse.s Here he is sp and iight. 
And here is both the creator aud the destroyer And that 
і why Appar sang~- 

‘The Tillat Dancer, wrupt by watery бех 
Акоп. this helpless slave to forget and live 


Nanda continnect : 


In space his danre 1s held. my maids.t 
His dance is jove, his dance is love. 
The Toot that dances хо l love. 
pine with love, Edie. my maids. 
АН (їп chorns) — 
Natarijo's dunce, the scene 
Where he dances lies all withiu. 
Nanda:— 
A joyous form, а joyous forni 
I love his.dance, my maids, I love, 
He dances there. my mids, with love 
His is, my ma ids. в joyous form. 


• Great Tamil sainta and poets. 
+ Маха, — The miut аз generally addressed as maid 


vp ot kings. the help ot nlt 
iva, Sacdkdsiva, 
that deaces in the hah. 


Маани: 


This wrete 


shed wortd l scorn. my maids, 
[аин one wi 


th the Lord. my subs. 
Ба wy words, maids 
ak. how Oh ! my maids. 


All 


це Of apace is љону. 


Us song is song all weet 
aung af world is song for meat, 
Nauda:-- 
Seeth he uot, my maids, my mud. 
Alus! three eyes be hath, you find. 
He melterk many а stony wind. 
Bur Himsett weltec not for me. 
Deceit | know пог. as you see, 
My maids, what fault in me you tind? 
АН:—- 
‘The abandon of grace, my gai.. 
That guin’s rich store, wealtl without pain, 
Ligiit’s nectar, sweetness that doth drown, 
‘The gem adorning Veda's crown. 
‘The gem adorning Veda's crown, 


Thus singing they reached the saered precinets ut 
Chidambaram, danced around the village, as if they 
were bees humming around the lotus that has not 
yet hared its bosom to the skies. The God within 
is the вате God withont, aud prompted by IHi.. 
that dwells within the heart. the Diknbitars of Chidam- 
baram (the holy priests of the temple, 2,999 in number ` 
including Nataraja 3,900,) who were very different fiom 
what they are to-day—every thing except the sun and the 
moon stems to have degenerated in onr country—wer 
learned in Sanskrit and Tamil and pious, and as 
able for their holiness us they are now for their itol 
huir iu ft. ‘hey saw Nanda ond his associates who. 
thongh of higher caste. would not go iuto the town 
regarding themselves as !uwer than Nanda tho Раса, 
in өңе ‘The Dikshitars observed Nanda closely, and 
saw the bight that shone on his face, the remarkable 
expreasion that marked bim out as one of the chosen 
They heard with delight though from a distance his boty 
songs. 


Nanda кеминеф = 


He rnined me, апу maids, will be, 

My maids, now give me up alone? 

The got of love with tiery eye 

He burit. seeth He not my moun 7 

1 love to see Him once, my лпа», 

From ану love-stricken sight be hides. 

ouve, to see hix raised foot, 

ils all will tty from sight, 

t ihat stretched down Vamz's height 
Our family God to be will suit. 


All :— 


Rich Kolja's shade, that shade’s own sweet, 
Well wacered field, its harvest meet. 
Beauty's form. the life within. 

The dancer that doth ever shine, 

The dancer that doth ever shine. 

Full benmeéd moon, that beam's nectar, 

The light of space, ether within, 

The loving Lord, Ilis joy is mine. 
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The dancer that dath ever shine. 

The dancer that sloth ever shine 
Life's light, thas life's effulgeat might. 
Th’ saving rar, that ray's firm light. 
The lordly grace that. rains like rain. 
The dancer that doth ever shine 
The dancer that ioth ever shir 
The highest path, its harvest. sweet. 
The blissful self. its portion meet. 

The highest height. peace uot vet mine. 
The dancer that doth ever х . 
The dancer that. doth ever shine. 


They proceeded. and Nanda prew more dit hiisin tic 
эх he approached the shrine. The hoaming cheertutacss 
iv his face increased in splendour. By this tine, the rish 
autumnal иал (12th Lanac day) moon, the Pride of 
India, of the calm «kios, rising like о white lotus spring: 
ing in the біце of the lie von-. aprel forti itx love-taden 
inasic-like sinbroxint rays above and below. and Nanda. 
the love-stricken Nantu, looking up snug ; =- 


Oh radiant, joyous, silvery moov, myself 
To know, tell me a put h. tell ine n path. 
Oh silvery moan. the lover's rated | that hut li 
A nent in my Dod's hair, that place for Beli. 
‘That Sea of Love to have f wish. кау how. 


All :— 
Nato rij. Ke. Ke. &‹. 
Nanda :— 


Thy nightless, dayless lite, O silvery moon 
For ever to have, I die, f) silvery moon. 

О radiant Silvery moon, I pine to he 
Myself, the way is hard te sce far me. 

Tell me. О sitvery moon, if my sweet Lord. 
Will be with inc atone, Oh hird ! how hard! 
Oh hard it is, thon moon, to be with Him, 
Much too prond is He, much too proud is He 


А1 :— 2 
Natardja, &с.. &с.. Фе. 
Nanda :— 


To ће His own gulf! Oh silvery moon, 

And He be I! Tet) how. Т fail. | swoon. 

A five-headed serpent,® thou silvery тооп. 
He plays with ever, I know not how, I own 
Ob silyory plani He alone, the Опе. 

In арлсе He dances all alas! alone. 

Tell me, О silvery moon. O silver mam. 
Tell ine the way, the why, f swoon, I swoon 
This world and all do form His dance they say. 
Shed forth. О moon, опе ray, one single гау 
OF thine and дел me and ghadden tow. 
His joyous thie іх all above, above, 

My sorry dance іх all below, helow, 


Ав Nanda proceeded, the love within him matured and 
attained to tho power of the бент. class, or. ns it ік called 
in Sanskrit, clasaien! loveas wan the case with the shepherd. 
esson of Vraja. (Narada Stra, No. 21.) 


„One Gopi ‘rhepheridless) ня she satlied forth, beheld 
some of the seniors (of the family) and dared not veutme. 
coutenting herself with meditating on Krishan with cton- 
ed eyas and entire devotion, by which, inmediately all 
acts of merit were offucod by vapinro, and all хіп was 
expiated by regret at not bebolding Him; und athors 
again roflecting upon the canse of tho work! in the form 
of the каргете Brahman, obtained, by their sighing. final 
emancipation.” (Viehnn Purina.) 


* The soul with five senaosa which has life through Iswara. 


It was the same high love to which TharumAnavar ге. 


ferred in untransiateable language :=— 


Sankara, Sanknra. Sambho, 

Siva Sankara, Хапкаге, Sambho 

He that is first and lust. 

My bliss. my love, ine light. 

The speechless light how vast. 

He apoke а word. my msid. 

Unspeakable, Unspeakable. 

Sankara, Sankara, Sambho 

Siva Sankera. Sankara, Sambho. 
Nanda sang again: - 


Dance О Dance. О my fairest daughters 

Till ye find out the Dancer in the hall. 

O sing and dance ant Sing, О chance and sing 

Ву turns in circles proud, praising the King. 

Praising the King. the p-ssionless and pure. 

Who yet Sivakami fair does oer allure. 
All:— 


And lovers aweet and lovers sweet, О ing 
And dance until ye find the Dancing King. 
О Sing and dance und aing. O dance and sing. 
Nauda:— 
The Lord of dunce and love, of dance and love 
The most powerful Lord, Vasishtha's cow 
To loving hearts, the first vreat. lover, 
The Lord of houndless power, cf houndless power. 
The king that dances in the hall, the poor 
Man’s trensnre, the light all pure. the light all pure 
Find out my daughters all, find ont the king. 

АН :— 
О sing and dance and sing. О dance and sing 
And dance until xe find the Dancing King. 

Thus did Nanda aing in ecstasy with hia companions. 
for three days and nights. 

Tradition rich in logends and folklore asserta, that all 
the Dikshitars, on one and the same remarkable night. 
dreamt that Natarajan appeared to them in their vision. 
aud directed them to take him into their Brahmin fold, 
the purest of his Bhaktas, Nanda the Pariab Saint. It 
was a beautiful morning, when the ano had jost risen, and 
the Dikehitara had returned from their bath with sacred 
ashes beameared ail over their bodies and rudraxakas 
hanging loosety round their necks. ansemhlad & miscel- 


taneons council in the Devasabha. their general meeting 
place within the temple. 


(То be concluded. 


Fanaticism 


1х the English edition of the Lectures on Karmu Yoga 
delivered by Switmni Vivekananda, the following observa- 
tions on fanntiviam in any thing being enly а retarding 
block in the way of progress, are found at the conclusion 
of hie lecture on “ Doing роо to the World,” an abstract 
of which appeared іп th= columns of this Journal! (ide 
No. 1. page 8). 

Af то naively narrating the story of the ghort and 
the dl. у'н enrly tail, the Swimi continues :—" This world 
in that dog's tail curling round, and. they have been atriv- 
ing to strnighten it out for thousands of years, bot when 
thoy let go. it curls up again. How can tt be otherwise ? 


© The original ів difficult to translate. Unspeakable im plies th 
word betweon lorers not fit to bo spoken to the public, ard also it 
implios the word of tbe Guru rare to get and all too sacred fer 
public саге. 


+ Wreaths of beats maide from the secda of a particular plant. 
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One abould бгні kuow these things aud then you will not 
heafanntic. You dee these wine fanatics aud cigar fana- 
tics. Some men think that if men give up amoking cigars 
the world wili be a millennium, nud the women are geno» 
rally these funatios, There wasu young lady here one day 
in thin olan. She was one of anumber ef ladies in Chienzo, 
who have built n little house! where they take the working 
people, and give thom some hiusie and gymnastica. One 
day this young lady was tulking abont those ovils. and suid 
she knew the remedy. Ini. How do you know ?“ and 
abe ai,.“ Don't vou know the Hall Hus?“ lu her 
vpinion this Hall Honse is the great panncen for nd: the 
evils that the flesh is heir to. This will grow npon her; 
am very sorry for her. There ave some fauntics in Indin 
who think if a woman can yee смо ur three hashunds i: 
will eure sll evil. а is fanaticisen пий when you know 
that this world is a dog's curly tail und will never straigh- 
ten, You will never be [лице Funst ie ean never slo 
veal work When 1 wass bov, I thought that fanaticism 
was н great clement in work. but now, us I grew oller J 
find out that it ia nt. If there wa- no fanaticiam in the 
world, the world wontd make much more progress thanit 
does now. It ін silly to think that fanaticism nukes for 
the prog resn of mankind. It is,instoad, a retarding block, 
by mating hatred and anger, and cauring people to fight 
oach other. and making them unsympathetic. This is the 
fanatical mind. There may he a woman who would stenl, 
and would make nn objection to taking some one else's 
‘bag and getting away with it. But perhaps that woman 
does xit smoke. She becomes amoke funatic. and as soon 
as she sees a man smoking. she would knock him down 
because he smokes n cigar. There may be a nan who goes 
about cheating people, there ін no trusting him, по woman 
is safe near him. But perhaps he does not drink wine. 
Ue seeg nothing good in any one who drinka wine: 
all theso wickod things that he does are of no considera- 
tion. It is the natural hnman selfishness and onesidedness. 
Whatevor you. do ог possess, you think the best in the 
world, and those things yon do not »ossoss are of no value 
So, always remembor thia curly tail of the dog, whenever 
you havea tendency to become a fnoatic ; and you must 
also remember that tha world has God to povern it, and 
He hus not left it to your or my charity. You need пог 
bother your bead or паке yourself sleepless; the world 
will zo оо. The Lord God is its Governor and Maintainer. 
and in spite of these wine funrtics, кай cigar fanatics and 
all sorta of marriage fauatics, it will go on; if all these 
моге to die, it would go on all the better. When you have 
avoided fanaticiam, then alouo you will work. The fanatic 
does not work; it is the level-headed man, tho calm man, 
of goud judgment and соо] nérver, of great sympathy and 
love. The fanatic han unsympathy. 
• • е • 


When you аге по Іопсега fanatic, there may come 
aympathy ; in ninety cases out of a hundred, fanatics have 
bad livers, ur are dyspoptics, or in sume way ‘sensed. By 
and by, phyviologiats will find out that fanat:. ui isa kind 
of disease. I have seen plenty of it! Lord save me from it 

My experience has bucoine condensed in thia form, tha 
you should rather keep away from all sorta of fanaticni 
reforma. This world is slowly going on, und let it go 
slowly. Why аге vou in a hnrry ? Have a good sleep 
and keep yonr nerver in gond order, ent nice food 
aud dave sympathy with the world. Fanatics only make 
hatred in the world De you mean to кау, these fanatics 
love these pom fellows wiu become drunkards Р They are 
simply. fanatics, because they want to get something out 
of it. Ан soon na the battle is done, they аго for tho spoil 


They want some thing: they have uo sympathy ; aod un 
soon as you сото out of the company of fanatics you will 
begin to love end ta syimp-thise; and the mnro you get of 
this love and sympathy, the less will bo the power of 
cursing these poor fellows. but you will sympathive rather 
with their faults, You wit! find by and hy that yon will 
come to sympathise with the drunkard, and to know that 
be is a man like yan, und how many circumstances there 
are dragging you down, and that, if you lind heen in the 
place of tint man you might have committed suicide. 

„» I will nak you to remember the paints. I made: 

That we are debtors to this world, the world does not 
owe me anything; it isa great privilege that Taw allow-t 
to do anything for the world 

The second point to remember is that there is а Got in 
this universe Tre js not that the nniverse is drifting about 
and requiring help from yon and me. Не is ever present. 
undying. eternally active. and infinitely watchful’ When 
the whole universe sleeps, He sleeps not; Не" is working 
incessantly ; all the changes and manifestations of the 
world are His. We must remember this. 

Thirdly, we must пос hate any опо, бсскоке іа world 
will always remain this way, u mixture of good and evil 
а grand рутпакіпт, where we will take exercise, and be 
come stronger and stronger. Иб. 

Fourthly, we must not he fanatics, Fanaticiem i: 
against all love. You hear fanatics glibly saying, "Ih 
unt hate the sinner, I hate the ain,“ but I will go twe 
hundred miles to кее the fave of the man who can make : 
distinction between sin und the sinner. . Ut. is easy to rn. 
so, but try in your mind whether you can distinguis: 
between the wirked man and his wickedness. You woul: 
be а perfect man if you conld distinguish betwoen th 
quality nud the thing itself. It is not ко: easy ая rhn 
And, further, the calmer you are, and the less diat urbe 
in your nerves, the more you will love, and the better wi 
be your work.” 


Symbology. 


S' ESHASANANARNM. 


We hace seen what Naturaja means. Philosophers + 
мө нге, even stones und copper иге redolent to us wil 
philosophy; if we goon nt this rate, all tho world Т da 
say will get reduced to five elements just ga the idol 
the temple is composed of five metala; and you w 
shortly ieave өтөп that idolatry, and proceed to find о 
the inner tneaning of this grand eymbol of the wor! 
which is nothing bnt God. who ія, ax Srutia declare, su 
tler than the most anbtle, greater than tho Greatent, fir 
like а tree and опе without a second. 

We shall now proceed to discuss the acmbol ая fams. 
ав that of Мабагёја. vir. Sri Ranga nä tha. Curion - 
enough thore is simply а war of worda in every lu! 
The Muhammadan plucks out the beard of tho Christi: 
who in his turn shoota him down, his turban and + 
only becuuse the latter says the true God is Allah. u 
the former Jehavah—the Father iu Heaven. But thi 
who are impartial will however say. that Allah and Je! 
vah menn the same thing, and denote the samo Person - 
person He be. 

Rangantiha and Natarajan mean the very same th 
and refer to very nearly the same conception, only di 
ently expressed. Natardja ін the ‘lord of the atago, 
also Ranganatha (ranya means stage’. The ratge is 
stago of the world. of the cosmos, or better‘atill, of 
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body and the senses. The one dances in Chidambaram, 


i.e., the sphere of wisdom, the other sleeps on the milky 


We cannot safficiently describe the glory of that con- 
ception, the poctry of the ocean of milk. the imagination 
of the mind that could have «riginally conceived it; and 
the grandeur of the idea underlying it cannot be suffi. 
ciently допо justice to here. | 

Our ancient fathera, however poor they might hu ve been 
in ball · dress, arm-chaira aud steam-ships, lia ce endowod 
us with the rich legacy of а sil rer rock, a gold mountain, 
a milky ocean, a heavenly river, a generous cow, a liberat 
tree, a white elephant, a heavenly futher nnd a rich philo- 


ворһу. We have, fortunately, down below, the Himala- 
yas, the Ganges, &o., &c. In this grand group comes the 
milky sea. 


“fhe real inuer meaning of this milky кеп can only be 
learnt.after approaching the Guru, it is а practical affair, 
bat there is по mystery init, There їз по attempt at 
organising any esoteric society. To give a glimpse as far 
ae words will permit, the real milky sea is found out 
when the consciouaness of the body ія last: next, that 
of the mind; and next, the idea of vacant space, 
which is a grent hindrance iu practical realization. And 
the worlds of un. moon un.! colors have all to be 
left behind, then comer the real milky sea. The sweet- 
ness of sugar спа only be deseribed ar far as words will 
allow. and not shown; and no reader will get angry if l 
any that sugur ta net: хо, по render, 1 trast. will get 
offended with me for anying that the real milky sen is 
gloriona when seen, that it is. to bess exact ax words 
will permit, the sweet unitistarbed ntetar-like calmness 
that knows not the distinetion of easto and creed, of life and 
death, of freedom and alavery, of form and vo form, devoid 


of characterand name, the calmness divine and perfect that 


silently pervades all, and plays * bide and rook’ with the 
iguovant, the aerenity that ia light, that in vrace, that ія 
the ineffable, the effultent fnriy.® state which іх beyond 
the mad. leued - monkey · Iiko mind, the highest of the high 
which knows not nnion and separation, or attachment, 
which knowa not coming and soing, whichis far and 
near, which is firm like a rock, whieh faes uot. which is 
beyond the five clomenta, which is bevend even the con- 
aciouxness of enjoyment, which is nAvither ane voy two. 
which ia above the prating tongac amt tha wandering 
mind, and Which is an ocean of full, undisturbed cestarx: 
that ia the real sea of milk. It requires the grace nf God 


This fourth stato ne di 
waking, dreaming and aloopins. 


rentiated from the three atages of 


and the- blessings of the real Guru to discover that sea, 
it ів a treasure far beyond the reach of the ambitions, the 
wicked, the avaricious and the selfish, which is ever a 
secret refusing to unfold itself tothe heart that falters 
or а бие Knock and it shal) be opened, seek aud ye 
shall find.’ 


ягаад Ag gaar нэ] aaf; 
eee ахд алдана! 

азе Uf яш учеа 1 
әдәд neida хааа NG: || 


The meaning of the above ronghly translated is 
From morn to eve and from eve to dewy morn’ 
That which envelops al! the fourteen worlds, 
The Gye elements, and over whines in ull; 
During the sleep in which all being tost, 
That which remains unlost, that consciousness, 
Is вей the І or Self, and Seska forms ; 
Its inner light is Vishnu great, the Lord, 
The love, the light, the sat, tho bliss and «trength. 
Here ix Sesha deacribed, bat why the forn of the huge 
serpent ? The reagon ia that the serpent has Leen select- 
ed, not the otker snakes, by the common consent of 
humanity, ав an object of worship in all countries atiko. 
ТЬе outspread hood of the serpent, its fine ear for masic 
which men can never rival, with the fabled gem on its head, 
its glossy and altogether beautiful appearance, ita faculty 
of bearing with the eyes, its comparative innocence when 
not disturbed“ and its real or reputed allegiance to man- 
tras and oaths—which we may call serpent-honesty, its 
intelligence and aptitade, when trained, to besmear human 
eyes wi. eye-salve, to mark the human face with 
aandal, &., gently aud cautiously, and several other 
fino qualities in it, might have contribnted to thé 
universal worship accorded to it. Fow countries have 
been free from the serpent fetichiem. Ати the 
Scythians it was God itself; and among the Hinge 
has been raised to the rank of an ornament to the 
Yéwara, symbolising the intelligent human consciousness. 
Even a higher honor was in store for it; traditione 
assert that chere are five-headed serpents, mow beautiful 
and harmless, and having a heautiful Ndgaranata (a 
vecions gem of most wonderful virtues) and wandori 
in the forests like the Rishis. There isa legend whic! 
tells us that Hyder Ali, previous to his Naw&bdom, was 
a poor boy, found sleeping under a shady tree beautifully 
sheltered by a long five-hooded serpent-which bad curled 
its body round and round. making a seat for itself toa height 
of about 3 ft., aud fully spreading its hoods over the born 
emperor, with rich jewel shining brighter than diamonds 
aud rubies, and casting its full lustre проп the heardless 
face of the orphan boy. Well, if five-hooded rerpente are 
роккіМе here, why uot a thousand shining gems in the 
beautiful nea of milk, expecialiy if it would serve as a 
grand and true symbol ? The nerpent, we raw, l epreseuts 
the conacionaness, and conscionaness is nhuve, below and 
every where—where ія it and where is it not P It. is iu the 
star abore, in the кќопе bolow, in the waters tint flow, iu 
man, in animal, plant «nd atone. This conscionsness ‘sleeps 
in the plant, dreamer in the animal and wakes in man.’ 
The коп is tho вате all over the earth; the dead stone like 
an ignorant man receives that light. but in its dull way ; 
the waterarhine inthe light, Lut reflectit not.; mirrors, like 
blesged noula, not merely-shine themselves. hut also make 
others shine. This Seska, then, which ia everywhere 


© Thero are serpents domesticated in houses whioh live and 
moro about freely, but never interfore with the inmates, 
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manifest or unmanifest, is symbolised by that beautiful 
serpent. Besides, its infinite coils aud its huge beauty 
represent the infinity of that consciousness, its omni- 
presence and the eternity of that splendour. This con- 
soiousners, is the Sesha beyond all name and form— 
heyond time.“ apace and causality. (Sesha means what 
remains when all else is lost, the undying, the infinite 
and eternal ) It ia on the milky sea necessarily; for, until 
the heavenly calm of tho inner anul is realized, he benuty 
of the universal consciousness cannot be seen. 

Vishnu the great God sleeps upon the smooth glossy 
bed of the serpant-back it іх а wonderful sleep however; 
for, it is sleep without its darkness, it is the sleep, not of 
ignorance and dulness, but a sleep of light—a knowing 
sleep as it has been called. The idea is that God pervades 
all the universe, ‘the atom, the roaring sea, the tnountain- 
obains and all,’ but is Himself like the sun, unstained by 
the war of the world. The sleeping means ‘U rdhyvapir- 
nam adhahpiirnam madhyapiirnam, filling the above, the 
below, the middle, as the Uttara Gita says ; and as the 
posture is a lying one without North or East or South or 
West, He fills the world from the tip of the nail to the 
top of the head,’ as Nakhusikhaparyantam, &с., of the Brih. 
Upo. means. No clonds can pollute Him, по sin can 
attach to Him, no grief can enter into Him, 


Tasya kartdramapi mdm-vidyakartdéram avyayam. 
Gita. IV. 13. 


Thongh I am the lord of creation, as I work without 
attachment, no action clings to me, said Sri Krishna. 
So, the great Lord of the universo is in knowing sleep, as 
the sun, to compare small things with grenat, though he 
inspires а multitude of actions, is yet himself free from 
them. But then this abstract God, the inner light of 
consciousness, the Atman, pervades the whole universe, 
and is every thing, even the illusion of phenomena includ- 
ed;and now descending to the phenomenal platform, 
the Vyavdharika Satta, as it is called, —we fiud creation is 
real, and the same abstract Rrahman is onr father in 
Heaven, our punisher and rewarder. Ranganatha, as wo 
have already seen, means the Lord of the stage, and in 
the beantiful conception of the milky sea is treasured up 
the whole range of philosophy, as Homer in a nutshell.” 
From the abstract Atman to the personal God, the father 
and Creator, the whole range is involved in it; for what 
are Vishnu's ornaments ?—the Kaustubha gem in his broad 
brenst, the Srivatsa mark on his forehead, the conch- 
shell, the bow and the discus in his hands; the Vutjayanti, 
composed of five precious gems, pear!, ruby, emerald. 
sappbire and diamond, which adorns his breast. He has 
a rich store of powerful shafts and a bright sword called 
Achyuta. For an anthoritative explanation of these sym- 
bols, we have great pleasnre in referring the reader to 
Visbuu Pardna—Book I. Chapter 22 


The Kaustubha gem beautifully represents the pure 
and evcrlasting saul of the world, The Pradhdna being 
the chief principle of things, is very well placed as the 
Srivafsa mark on the forehead of the Lord. Intellect is 
the faculty that shelters us against the arrows in the war 
of life aud ів therefore fittingly compared to the mace. 
(Gadé\. Even опг egotism, the delusive habitual self, 
which divides itself into the elements, the organs of sense and 
all their uamerous progeny, is very well represented as Isd's 
conch-shell and bow; the former makes noise, and creation 
being dne to vibration Sa bdanꝛskthum jagat=-,the conch- 
shell represents the great function of creation ; the bow 


* This Sesha or Avanta is often represeuted as infinite time but 
the meaniug of the Smriti quoted above goes beyond time eveu. 


very welt represeuts the organs of sense; for, like th 
latter, they go iu search of things, and are the faculties о 
grasping like the bow. But both the conch-shell aud th 
bow (that is, creation and eujoyment—the whole world i 
described аз the Lord's lila or sport) must have thei 
basis on ahankdra (egotism), the primary delusion of sel 
As Narada beautifully said to Sanatknmara, If ther 
be I. then there must be you. There then begins the mi: 
chief. If there he [and you, then there must be all th 
world.” The discus (Chakra) symbolises the mind, whic 
shames the speed of the winds and the swiftness of tk 
lightning. The univere composed of five elements is 
beautiful ornament—the necklace Vaijayanti—to Vishn 
the Protector. for nothing better expresses His grander 
апа glory, who rules day and night, thongb sleeping, th 
vast, infinite and apparently conglomerate household 

suns, moons and stars, and clouds and winds and water 


The sharp facuities of action and perception are уе, 
will likened to the shafts which fly from the bow of t 
senses and intellect. Wisdom is a veritable sword, whi: 
fells down the graud trec of Аға Ка, which chauges eve 
moment (Aswattha, means that which is not next m 
ment), and is at the same time eternal, becanse Md a 
delusion is eternal, which has its roots in that Suprer 
Lord Nariyana who is sounding his conch-shell of er 
tion. The Vedas are the leaves of this tree, because th 
shelter the tree from the suwand other things. The: 
tellect forms the branches from the main trunk, a 
ahankdva (Izgoism) the five elements; and the deceit: 
organs of sense are its branches, and the seuses are ho 
init, Virtue and vice are its flowers; and joy and gr 
are its fruits. tt is the tree on which all souls live. (1 
a fuller explanation please refer to Gita, XV, I, 2, an 
and the claborate commentaries on the same by Sanke 
Кайаша, Madhva and Sridhara ; and Katha Upa., 

I.) 

As Madhva has beautifully said, this grand tree 
samira, which has its brauches in Heaven, Earth, 
every where. shonld be bravely felled down by the sw 
of wisdom-— Achyuta of Narayana. This sword howe 
is most often concealed in the scabbard of ignorance ; 
we people are therefere going round the tree, instea: 
telling it down ; but even this ignorance is nothing 
Narayana, for the Vedas proclaim that is merely a sf 
а lila of Hrishikesa. 

Wilson, referring to this grand symbol in his trar 
tion of the Vishnu Purana, Book I, Chapter 22 whicl 
strongly recommend our readers to see, каух, “ We } 
in the text а representation of one mode of dhyine 
contemplation, in which the thonghts are more ree 
concentrated by being addressed to а sensible emb 
instead of an abstract truth. Thus, the yogin here 
to himself: ‘IT meditate upon the jewel on Vishun’s 1 
ак the sonl of the world; and upon the gem on his by 

as the first principle of things’; and во оп; and 
through a perceptible substance, proceeds to an impe 
tible idoa.” Lakshmi of coarse represents the pomp 
luxuriance of the world, the Lord's glory or ri 
as it is termed—the samséra ddambara or jag 
vaibhava, the grest never-ending festival of illasory 
tence (Maya as it is enlled)—She sits near the feet, 
the Avidyd pada, i. e., the spbere of ignorance 
ignorance is the mother of creation and the world. 

That the Seshasayana symbol is no mere idolati 
further attested by the following extract from V 
Purana-—Book І, Chap. XXII:—“The Supreme of 
Hari is time, with its divisions of seconds, minutes, 
months, seasons, and years. He is the seven we 
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; First born before all the first-born; the sup- 
porter of all beings, himself self-sustained ; who exists in 
manifold forms, as gods, men, and animals, and is, 
thence, the sovereign Lord of all, eternal; whose shape 
is all visible things; who is without shape or form; who 
is celebrated, in the Vedanta, as the four Vedas, inspired 
history, and sacred science. The Vedas, and their divi- 
siong;..... religious manuals and poems, Ca., are the 
body of the mighty Vishnu, , . . Fam Hari, All that 
I behold is Hari. Cause and effect. are from nove other 
than Him, The man who knows these truths shall 
never again experience the afflictions of worldly exist- 
ence.” 


A RECLUSR. 


True Greatness or Va'sudeva Sa'strp. 


By Т. C. NATARAJAN. 
CHAPTER III. 


(Continued fram page 24.) 

When the hawk appears in the sky, all the other bids 
great and small disappear into their nests at once, the 
whole blue sky is immediately resigned to that most, ter- 
rible of birds. We had a similar scene here the other day 
in poor Vasudeva Sastry's honge. The cultured Sita- 
Lakshmi, her enthusiastic daughter as well as the poor 
round-hended widow who had just asked а question, all 
disappeared, without eveu waiting for a formal leave, or 
rather taking ‘French leave,’ as the moderns have it. 

Brave Vasudeva Sastry was like a jackal in a palmyra 
grove familiar to the rustle of its leaves, and being 
the ſess-fair-half of the great Vir—, had the conrage to 
remain firm in his sent; but I suspect, for my nature is 
such, аё he shook within himself at the thunder that 
rolled from the labial heights of the grent lady who sud- 
denly appeared—Annammal. Whatever it be, he had 
tho philosophic calmness to keep firm to his seat. and even 
ventured to speak, 

My dear, he said, there was ouce а cat that was living 
in a house; Ње old woman of that hoase, in her attempt 
to kick down the cat, fell down herself and lost one of 
her eyes, striking against a wicked stick: thenceforth the 
cat became responsible for all the mishaps in the house, 
not merely for the milk spilt by herself and the butter- 
milk swallowed by her cunning danghter, but also for 
more serious things, the death of her grand-grand son, 
фе, &с. If she wished her daughter-in-law in one of 
her pleasant. moods to loose her théli (the ornament tied 
round the neck of the wife asa sign of marriage by the 
husband), or her husband. she wonld invoke, not Ganesa 
or Iswarn, but the dear white cat, which learnt that wheu- 
ever.there was noise in the house, it would be in its favor 
for it wonld be feasted with milk and rice that Пау. 
Aud, fortunately, as there was по dearth of quarrels in 
the house—sweet exchanges of loving words—milk and 
rice became the usnal diet medically prescribed hy the 
kind old lady for the white cat; and if gradually asernded 
to the rank of a domestic lar. 

The humour had an odd effect upon our gentle An- 
nammal, and «he, missing the point of comparison, thought 
that her lover wanted to identify hor with that blind old 
old grandmother, aud replied, raising the key of her voice 
a little (Vasndeva Sastry was afraid for the safety of his 
tottering roof), * I am neither blind nur old, you may became 
blind one of these days, indeed the cursed Vedanta has 
already blinded you in hoth eves, otherwise yon would see 
how ill your sou-in-law is at Dindigul.’ This only excited 


the philesophic humour of our SAstry—Socrates was only 
pleased with his kind wife for showering upon him and 
also upon his companions, pots of some unnamable things 
after a hnge thunder accompanied with proportionate 
lightning—aud our hero with all a hero’s conrage replied, 
“ Even if I were blessed with two thonsand eyes like Bha- 
drakâl: u terror-inspiring female deity with two thousand 
eyes and one thousand noses), I would not be able to see 
from here my sick son-in-law at Dindigul.” The Ama- 
zon’s voice was raised a pitch higher; and all the sur- 
rounding neighbours shook fur their safety, and came out 
of their houses to sec what the matter was. 


Poor neighbonrs! don’t be afraid; it ia nothing bnt a 
secret conversation between our friends, Vasudeva Sås 
and his dear wife. It is false and mythological, that the 
Kailasa shook, and, Parvathi voluntarily embraced her 
husband, when Ravana took it upon his shonlders. I 
also was living at the time in the shape ofa frog, as 
some of my theosophic friends informed me, and know 
better. It was becanse RAvana told his secret to Mando- 
dari, which his beautiful noseless sister Surpanaka had 
told bim. A similar thing now happened, that is all. 
Annammal only secretly said that her son-in-law was 
in danger, and that it was untimely and purely 
Vedäntie kor Vasudeva Sastri to talk his silly talk. No 
exaggeration, here 1 кітріу say what often happens to 
Vedantic husbands; the word Vedantic has опе sense in 
the Upanishads, anotber with the missionaries, a third 
in the kitcheu. Vuendeva Sastry knew his wife's resoure- 
es better; be wanted the manifestation of her full elo- 
quence, and in order to call it fortb, dared to reply. If 
your son-in-law be really dangerous, why did you happen 
to come away here so soon P” This impert ence had 
its own effect by ап accident, or by the force of the 
eloquence that followed, the long hair of Annammal un- 
folded itself. 

Shame to yon Orators ! Ciceros, Demostheneses, living 
and dead, Indian and foreign, you have spoken, spoken 
so many times, but I never once remember having seen 
your hair running down in that Annammal fashion. The 
excited earthquake-afraid neighbonrs all rushed in to 
take care of our hero, which eympathy only exasperated 
the Kali more, and she gently added, “ You wretches! you 
devils ! the cursed Vedanta has not yet fallen upon your 
houses; and this man, and that wife of that D-e-p-u-ty C-o-l. 
1-e-c-t-or and that clean-shaven widow are all talking that 
cursed Vedanta in my own house. and that poor son-in- 
law of mine is therefore dying.” Gentlemen, now let us 
draw the curtain over this tremendous affair, only adding 
that the poor Sastry was with difficnlty resened from 
the jaws of his amorous wife. It required indeed all his 
philosophy, and that is why he became a philosopher, 
to think nothing of this gravd «айг, bnt be laughing all 
the time, 

Misfortunes however never come single; nnd goon after 
the scene, a postman сато with а telegram addressed to 
Vasudeva Sastry. Have you ever seriously contemplated 
npon the postman, reader! In the short space of one morn- 
ing, do you know how much mischief he is able to work Р 
То опе he brings а marriage letter, and what partiality ! 
to another he brings death news. In two hours’ tima, he 
makes some sons-in-law, and some othera widowa; some 
he marries to wrong wives, and some he threatens with 
false suits; others he tronbles with indifferent lettera, 
only wasting their time and money; and some others 
he disappoints, making them wait ‘the dupes of to- 
morrow,’ But however, he is impartial in one thing, he 
exacta an unsanctioned poll-tax from all alike, once 
for Dipavali, and another time whenever money order 
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pomes. It was hot mid-day when one of аво liveried 
officors stood at the gate of our bero; Sastry was 
eating witbin, and bis exhausted companion was погтіор 
bim with something. Ovr Sastry was a kind of indifferent 
man and not а muscle of his face moved. when his tre- 
mondona wife who had braved all the world, came tremb- 
ling from lead to foot something red in her hand, 
which with her two eyes she coald not mako ont. Sastry 
where humour knew no season asked her to kindly read 
it, abẹ did not Коом what to do. 

Reader! this is а religious novel, but wait, you will 
have enongh aud more of it later on, look at our 
Ppanishads, how many stories they contein! so oxcuse 
me and wait. They also serve who atand aud wait.” 

Avnanimal, surnamed “ the terrible,“ turned over nnd 
over the red thiug, as if it scorched her hand, without 
knowing whether to read the black letters or the brass 
rings, Vasudeva Sastry encouraged her to read ou. 
The porr woman, didu't know what to do, and took 
to her wespon, whicl you already know what. The 

st peou at the gate trembled aud said nothing. 

he neighbours trembled once again, and tbe roof 
trembled once again; the gentleman at the gate who 
would never wait even st the ‘* Awakened India office,” 
waited, unable to say п word; but Vasndeva Sastry was 
coolly going. on with his meals, sayiug between опе mouth- 
ful код another, whetber tbe writing was in English or 
Tawnil: his wife got still more angry how could sho say? 
in what school was she educated ? There were no Vizia- 
nagaram Schools then. One mouthful more and the 
angriost wife in Ње world was coolly directed to go to u 
а bolas uy house, where there was au Englisb-knowing 
man. To the surprise of Aunammal, the terrible, the 
red covar was opened and torn to pieces iu her own pre- 
sence, hut the contents were all the more alsrming. 


Son | in | law | dangerously | ill | start { at | once. 


We do not like to describe the emotions of that gentle 
lady, the post-man had to, wait one honr for getting the 
receipt, the cool Sastry inside had to wait two hours for 
his butter-milk, the innocent day became Yekadasi (a 
fasting day) to Annammal. There was terrible weeping, 
heating of breast. tearing of hair, till all the neighbours 
of this street and that, rushed in once again and com- 
forted the uncomfortahle. In the evening a whistling 
train all smoky and crowded took the pair to Dindigul. 
where they arrived nu moonlight night at 8 o'clock 5 
and 10” nt a hig upstair house, Vasudeva Sastry oarryiny 
a big bag on hia head, leisurely followed by Annammal 
carryiug her grief, which became very loud as she climbed 
up the steps of the threshold of that upstair honse. 

The acene changes, it is 7 Oulock in the evening, the 
moon has sprend her silver rays and is rejoicing.in her own 
light. What shall we say of these sun, moon and stars? 
Somebody auid they arr the pussionless, pitiless eyes of 
Heaven. and likened them ta God who made multitudi- 
noua ala ves, whom he requites fur knee-worship, prayer and 
preise and toil and hecatombs of broken hearts witb tear 
and self-condrmned and barren hope We know notbing 
of the former, but we know of the latter that our prayers 
are attended to, and that hearts apparently broken are 
made whole by the must wonderfnl of magicians, This 
apart, the moon was like a proad pompons girl too much 
dolighted with her own youthful beauty to attend tothe 
sick child of her sister-in-law ; for доми belos, ou the up- 
atair-Hoor, in the open moonlight, a big varuished oot waa 
laid on which twa or three cotton matresses were зргеһа 
assisted һу в multitude of soft pillows, which never- 
theless did not very much succeed tv comforting в young 


man that iay there. Ву his side was sitting a young und 
beautiful girl with varo. intelligence beaming in her face, 
bnt her eyes filled with divinest grief, and gautly pressing 
hia weak limbs. Я 

“ I don't know.“ said Krishna, for Њаё was Ње young 
man's name, “when your heavenly father would come and 
help me.” 

Lukahmi :—* It ix not yet time, my dear.“ trembling n 
little us she looked into the ; ale face of her beloved, "it 
in nor yet time, they will һе here within опе hour, my 
fatber will not stay even n single minute after buviug 
seen the meluncholy telegram.” 

Krishna :—* Lam fast dyiug. My mind wanders, my 
limbs fail, my dear! I do not know if Т could вве once 
again that divinest of facas before I die.“ 

Lakshmi. poor Lakshmi looked one second at ber lord and 
saw that the face of death had coma upon the beautiful young 
man. Markandeya, even іп the embrave of the Lord of Lords, 
Siva, lost color when Yama appeared.and death bad fixed his 
mark ирга the eyes of even tbe Bhakta. In spite of the 
sacred ashes, in spite of the hands stretched ronnd that 
strength of atrength, and in spite of the flowers that had 
been heaped in the course of the pija (all this bas an 
inner meaning), the kilapdsa, the toils of death, bad 
affected the bold lover, as his fearful melancholy eyes 
apake out. Lakshmi n.. tioed the dend expression of the 
wuniug moon of.morn im her lover's face, and trembled 
fram bead to foot; but checking ber tears that started 
forth like pearla in her eyes, she said," God that hus 
brought us together to our mutual henefit— wa have loved 
as no lovers ever loved, my lord !—will nat desert us, 
whatever might happen, ї cau do no higher, penauce," 
wiping her eyes whioh could uo longer reajat weeping, 
“than thinking of the love that you bore to me, that 
silently made me what І aru; yonr love, my lord, was my 
treasure, my joy, my life, my learning, my religion, and 
the Vedas that saved me. I can never forget the 
moments which we have spent uuder this cold moov, when 
you talked to me of God and high things relating tomy 
soul, which strengthened the training my father gave me 
iu early youth. Remam ber Ње Lord of whom you spoke 
to me ко much, and whom you made ma really love; think 
now of Him, my dear! as Srikrishna, aq mu. as 
Natarajan or as Viaveswara. Nothing is denror to yon 
than this one moment of life, my lord!“ 

Krishua:—‘* Yes, ny love; but before that. I should 
he with thea once again us lover and love, to enjoy the 
roses of thy cheeks and the lotus of thy eyes.“ 

Lak-limi:—“ My lord ! my lord! Nothing wagld give 
me greater pletsure than nbey your bidding; but you 
should nat. my lord! my love, 1-6 your mind wander over 
such silly little things now. If my cheeks were rosea und 
cyes fotuses, would not they give me plensure ? My lord. 
Т have enjoyed the lotus, ах 1 enjoyed no other flowers: and 
the roses were дя xweet to me as honey. But these poor 
eyes that have seen you helpless and miserable, these 
cheeks thut have served only to grind my food, when 
you were farting, do they not deserve to bo plocked out, 
my lord? What is there in these eyes, and what is 
there in these cheeks? Look at the blue of tha sky vaster 
thau the осела, and as calm as the Lord of Lords whom 
we have learned to love; look at that silvery moon shed- 
ding ber flood of silent music und rieb ambrosia 4nd bound - 
less love, and remember the Lord that made them all Oh 
how calm that moon iu spite of our selfish troubles, ted- 
less of our low cares.” 


(To be Continued). 


